The Doctrine of the Indwelling of the Holy Spirit 



Being an inquiry into the doctrine and practice of the Apostolic Christian 
Church (Nazarean) regarding the laying on of hands by the elders as a 
requirement for a person to receive (a) the Holy Spirit, or (b) the "sealing" of 
the Holy Spirit. 



Statement of Current ACCN Doctrine from the "We Believe" Document 

"We believe that the Christian, through the Holy Spirit, lives in fellowship 
with God. The believer also lives with other believers by joining the body of 
Christ and the local church through water baptism. Following water 
baptism the convert receives the sealing of the Holy Spirit through the 
laying on of hands by the elders and prayer by the congregation (Ephesians 
1:13-14)." 



Thesis Statement 

But ye are not in the flesh, but in the Spirit, if so be that the Spirit of God 
dwell in you. Now if any man have not the Spirit of Christ, he is none of his. 



(Romans 8:9) 
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I . The Purpose of the Present Undertaking 

The following paper was undertaken with an earnest desire to build up and strengthen our fellowship 
by the renewal of our minds through the pure Word of God, and with a view to the total sufficiency of Christ's 
work in redemption. What is written herein was done so with the utmost care in handling and dividing the Word 
of God, and with an awareness of our church history and doctrine, but also with confidence in the sufficiency of 
Scripture and the power of the Holy Spirit to lead us into all truth. We pray that the spirit of the Bereans, who 
were called "more noble" in that they searched the scriptures diligently to find the truth, would also be the spirit 
of all who read this essay. The present discussion is felt to be a vital one in discovering the truth about the 
chronology of events in the conversion of a soul, specifically the point at which a person receives the Holy Spirit, 
and the means involved therein. 

This has long been a burden on the hearts of many brethren in the Apostolic Christian Church 
(Nazarene). We believe there are fundamental Christian truths that are obscured by our current doctrine and 
practice, a remedy of which could have a very encouraging and edifying effect on seeking souls, on the church, 
and on the future of our denomination. What is at stake is nothing less than the truth of the gospel itself. This is 
an area which we need to re-evaluate in the light of the Word of God; the Word must stand supreme as the 
ultimate authority, and the Word must be thoroughly harmonized with itself; no verse or text ought to be read 
outside of the scope of the entirety of Scripture. True doctrines are like true witnesses, they will agree together; 
so too must Scripture agree with Scripture, and never at the expense of the perfect balance and harmony of the 
whole. Our reading must also reflect a proper understanding of the historical context, the prophetic timeframe 
and manner of God's working with Israel and the church in the Old and New Covenants, and most importantly 
His miraculous dealings with the early church recorded in the Acts of the Apostles. 

The position of the ACCN as stated in the "We Believe" statement of faith concerning the supremacy of 
Scripture over the traditions or practices of the church is whole-heartedly embraced by the adherents of this 
essay. It states in the Preamble: "In its beliefs the Apostolic Christian Church (Nazarean) is bound ultimately to 
the Holy Scriptures, not to any human formulation of doctrine - including this document. The ACCN has 
throughout its history emphasized biblical authority in all matters of faith and practice. This emphasis exalts the 
centrality of Scripture and counsels a proper use of statements of faith as expressions of our current 
understanding of Scripture. Such documents are to be regarded as descriptive more than normative. They are 
never to be given equal status with the Bible." 

The underlying text for the doctrine of the Holy Spirit in regard to His indwelling in the believer can be 
summed up according to Romans 8:9: But ye are not in the flesh, but in the Spirit, if so be that the Spirit of God 
dwell in you. Now if any man have not the Spirit of Christ, he is none of his. Before exegeting Romans 8:9, it is 
necessary to address in detail the particular passages in the Acts narrative which the ACCN uses to form the 
doctrine for the laying on of hands as the means whereby a person receives the indwelling or "sealing" of the 
Holy Spirit. 

1 1 . The Danger of Building Doctrine From Narrative Accounts 

Reading doctrinal precedents into the Acts of the Apostles has a diverse, if recent, history in 
Christendom, from John Wesley's doctrine of Christian perfectionism, to the Keswick movement's "deeper life" 
or "Second Blessing" theology in the 1800's (featuring such prominent names as Hudson Taylor and Andrew 
Murray), to the current manifestations of extreme Pentecostal ism with its focus on speaking in tongues and 
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receiving a "baptism of the Holy Spirit" as a distinct event from receiving the Spirit initially at conversion. The 
book of Acts presents many unique scenarios and difficult texts; examples abound of signs and wonders, 
speaking in tongues, visions, prophecies, exorcisms, healings, raising the dead— the apostle Paul's first recorded 
miracle was actually to curse the sorcerer Elymas with blindness! Suffice it to say, it is difficult to establish any 
doctrine with exactitude solely based on Acts. The epistles, which are clearer because they are didactic in nature, 
must be referenced for clarity in determining any correct reading of Scripture. These are important 
considerations which must be addressed if we are to continue teaching that the Holy Spirit (or the sealing of the 
Spirit) is only received when the elders lay hands upon the convert. 

We see a variety of experiences in which people receive the Spirit in Acts, and they are not at all 
consistent or uniform. Let us here catalogue these and other pertinent details for the sake of reference. 

III. Summary of Conversions in the Acts of the Apostles 

(a) The disciples are baptized with the Holy Spirit for the first time at Pentecost, and speaking in tongues results 
(Acts 2:4). 

(b) Peter preaches, people receive the word, repent, and are immediately baptized, with no mention either of 
laying on of hands or speaking in tongues; here receiving of the Spirit is equated to salvation (Acts 2:38), for 
it says the same day there were added unto them about three thousand souls, that is, they were added to the 
church, the body of Christ (2:41); it would also be extremely improbable that the apostles individually laid 
hands on and prayed over 3000 people. 

(c) About 5000 people are mentioned as simply believing the word (Acts 3:4). 

(d) Laying on of hands occurs for special commissioning (Acts 6:6, 13:3). 

(e) People believe and are baptized by Philip in Samaria, including Simon the sorcerer, who is said to have 
believed the word and also baptized (Acts 8:12-13), with no mention of the laying on of hands. Peter and John 
come down from Jerusalem and lay hands on those who believed through Philip's preaching in Samaria, and 
they receive the Holy Ghost (8:14-17); Simon the sorcerer sees something happen when the apostles lay 
hands on people that indicates they have received the Spirit— what is seen? (8:18); When Simon asks for 
this gift of giving the Holy Spirit, Peter notices three things about him: his heart is not right in the sight of 
God, he has neither part nor lot in this matter (the matter of salvation?), and he is still in the gall of bitterness 
and the bond of iniquity (8:18-23). 

(f) The Ethiopian eunuch that Philip preaches to in the desert believes from the heart and confesses Christ 
(Rom 10:9), is baptized, with no mention of the laying on of hands (8:36-39). 

(g) Saul's conversion follows an encounter with Christ (9:3-6), then, healing and receiving the Spirit through 
Ananias laying hands on Saul seems to happen simultaneously. Following this, Saul is baptized (9:17-18). 

(h) Acts 9 also records merely that "many believed in the Lord" (verse 42). 
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(i) In the conversions of Cornelius and his household, they receive the Holy Spirit before baptism, speak in 
tongues, with no mention of the need to lay hands on anyone, even though the presence of Peter would 
allow conformity with the encounter in Samaria, where it seems an apostle was the only one able to do such 
a thing (10:44-47), then they are baptized (10:48). 

(j) A great number believe and turn to the Lord (11:21) and much people were added to the Lord (11:24). 

(k) Prophets and teachers lay hands on Barnabas and Saul for the work of the ministry according to the 
direction of the Holy Ghost (13:1-3). 

(I) The deputy Sergius Paulus believes after hearing the gospel and seeing Paul blind the sorcerer Elymas 
(13:12). 

(m) Somejews believe and are exhorted to continue in the grace of God (13:43). 

(n) Those Gentiles ordained to eternal life believe (13:48) and a multitude of Jews and Gentiles believe (14:1). 

(o) Lydia believes, and she and her household are baptized (16:14-15). 

(p) Thejailor and his household believe and are baptized (16:31-34). 

(q) Somejews, a multitude of devout Greeks and some chief women believe (17:4) . 

(r) The Berean Jews believe after searching the scriptures, with honourable Greek women and men (17:11-12). 

(s) Certain Athenians believe after Paul's sermon at Mar's Hill (17:34). 

(t) Crispus and his household believe, with many other Corinthians, and are baptized (18:8). 

(u) Apollos, formerly only aware of John's baptism, is taught the more perfect way and becomes a mighty 
preacher for Christ (18:24-28). 

(v) About twelve men in Ephesus, disciples of John who had not yet heard about Christ or the gospel (19:3), are 
converted through Paul's expounding the Scriptures, are baptized, and Paul lays hands on them, and they 
receive the Holy Spirit, speaking in tongues and prophesying (19:1-7). 

(w) Many believe and confess their deeds (19:18). 

(x) Finally, somejews believe, and some do not, who hear Paul as he awaits his trial in Rome (28:24). 
So to tally the above, we see the breakdown of conversions experiences and their descriptions: 

1. SPEAKING IN TONGUES: 3 (or 4) 

2. NO TONGUES OR LAYING ON OF HAN DS: 18 (Including thousands of conversions) 

3. LAYING ON OF HANDS (PRE-BAPTISM): 1 

4. LAYING ON OF HANDS (POST-BAPTISM): 2 
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IV. The Book of Acts Used Similarly By Other Denominations 

Pentecostal Interpretations of Acts 

The traditional Pentecostal emphasis on speaking in tongues as a sign of "Spirit baptism" is arrived at 
exegetically in exactly the same way we establish laying on of hands as the means for receiving the Spirit; that is, 
using the details of events in Acts as the blueprint for all Christian experience. Many Pentecostal groups make 
speaking in tongues a prerequisite for salvation, because, they claim, you cannot have the indwelling Holy Spirit 
unless you speak in tongues, because tongues is the manifestation that you have the Spirit (Acts 2:4, 10:46, and 
19:6). It's quite possible that in Acts chapter 8, the "something" that Simon saw was the same manifestation of 
receiving the Spirit that occurs in Acts 2, 10, and 19: that is, speaking in tongues. By the description it is clear 
there must have been some visible manifestation other than the people being prayed over that indicated the 
Holy Spirit was given at that exact moment. 

Therefore, if we include this in our tally (which is in fact consistent with the rest of Acts), we have 4 
occurrences of speaking in tongues versus only 3 occurrences of laying on of hands. It should also be noted that 
Ananias' purpose in laying hands on Paul was dual, healing and filling with the Holy Spirit, for Paul was in fact 
saved that very moment, for it says his sins were washed away when he was baptized (Acts 22:16). Surely, we 
would not venture to say that anyone can be saved who is "still in their sins", meaning, they have not received 
the atonement to wash away their sins. There was no time lapse between salvation and receiving the Spirit for 
Saul: they occurred simultaneously. Indeed, Ananias was commissioned by the Lord to show Paul what great 
things he would need to suffer for Christ, and that he would be a gospel-bearer to the Gentiles, further 
confirming that this message was fresh to Paul and this was the moment of his conversion, when the revelation 
of the gospel was entrusted to him. 

Our ACCN doctrine, then, could be said to be less consistent than the Pentecostal reading of Acts, for they 
follow the pattern of tongues as a necessary requirement, which occurs more often than laying on of hands. Our 
doctrine affirms that you cannot have the Holy Spirit (or sealing of the Spirit) until the laying on of hands, even 
though that is neither the majority or normative way in which people receive the Spirit throughout Acts; it is 
actually a statistical minority. And finally, the epistles are especially quiet about this doctrine as a whole. 

Wesleyan/ Holiness Movement Interpretations 

The holiness movement reads doctrinal precedents into Acts in much the same way in order to create 
the doctrine that there are two experiences in the life of the believer in terms of sanctification, one where the 
believer is saved, receiving the indwelling of the Spirit as a seal, and another experience where they are "filled" 
or "baptized" by the Holy Spirit— they also need to read into John 20:22 (in combination with Acts 1:8) in order 
to create this two-stage process. They have to ignore other passages in the epistles that make it clear that there 
is one baptism, one Lord, one faith (Eph 4:5) etc., and instead focus on other types of baptisms to counter those 
plain Scriptures, such as the 'baptism of fire' (which they claim is a "Spirit-filling" experience). 

They would say, see how the disciples had to tarry and wait at Jerusalem before they received the 
baptism of the Spirit, see how they earnestly prayed and were gathered together with anticipation, and thus we 
must do the same, even though we have received the Spirit, we must wait and tarry and pray to receive the 
baptism of the Spirit. But again, they have totally forgotten the prophetic context and the symbolic significance of 
Pentecost and its types in the Old Testament; they forget also that all Christians receive the Spirit in the new 
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birth and are baptized by the Spirit into the body of Christ. It is a once and for all event, and the disciples are not 
to be used as our pattern since Pentecost was also the first time they received the baptism of the Spirit as well. 
Lifting the account out of that proper context, they build this new doctrine which they erroneously apply to post- 
Pentecost Christians. Yet although they make this "tarrying" a requirement, they don't make the same of the 
rushing wind, and the tongues of fire, etc., and thus show themselves to be inconsistent even in their own 
attempt to emulate Acts. 

Underpinning such readings of Acts as the ones mentioned above is one fundamentally wrong 
assumption: that what occurs in any narrative account can be applied to us and copied in our practices exactly as 
we read it, and must be duplicated for us in order to align ourselves with Scriptures. This we shall demonstrate 
to be a false premise. 

V. Inconsistent Application of Narrative Details 

In our current practice, we only follow the narrative account in part, emulating some details while 
leaving others out— for example, we take laying on of hands from Acts 19:6, but leave out speaking in tongues 
and prophesying. It appears we have taken out of the text only those elements we can control, instead of 
following it as a whole in faith. If we are to establish doctrine out of narrative accounts in the gospels or Acts, we 
ought to do it consistently; this consistency must at the very least be internally consistent within any given 
narrative; furthermore, it should be fully consistent with the rest of Scripture. 

Even those Pentecostals who make tongues a requirement for salvation actually use Acts fairly 
consistently, but they unfortunately neglect the clear teaching of the epistles, which nowhere make speaking in 
tongues a requirement of salvation; in fact, Paul says explicitly, "Do all speak with tongues?"(l Cor 12:30) — 
obviously implying the answer, No; the Greek grammatical construction actually requires the negative answer 
because of the particle me (which is difficult to translate literally into English). The question could perhaps be 
rendered "What, do you think all speak in tongues?" So it can be seen that this Pentecostal interpretation lacks a 
thorough harmonizing of Scripture; by making tongues a universal requirement, they negate the clear teaching 
of 1 Cor 12:30. This is why we must be careful to compare Scripture with Scripture. 

How then did we come to use Acts 19:6 for the basis of our doctrine, following the pattern for laying on 
of hands, and yet not also make it a requirement that when we lay hands on a person to receive the Spirit, that 
they must speak in tongues and prophesy? All three things occur in the same verse: "And when Paul had laid 
[his] hands upon them, the Holy Ghost came on them; and they spake with tongues, and prophesied." (Acts 
19:6). 

We are picking and choosing what parts of the narrative we either can control, or are comfortable with, 
or that fit into our tradition. If we require the laying on of hands based on this text, we should also require 
tongues and prophesying; indeed, if we claim to have faith that our practice is truly Scriptural, we also ought to 
have faith that God will furnish us with the identical gifts as we obey what we claim to be the literal 
requirements of Scripture. But this is frankly missing the point, and not realistic in any sense from a balanced, 
post-Acts perspective (or even from an intra-Acts perspective), as will be demonstrated in the following exegesis 
of the passages in question. 

This is the danger in building doctrine out of Acts, where there are many exceptions to the norm in the 
early church for reasons that are made clear by the various contexts (historical, cultural, prophetic, etc). One of 
the main purposes for the miraculous and extraordinary was the importance of establishing apostolic authority. 
Let's take a look at the specific texts used in Acts for further light in this discussion. 
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VI. Philip the Evangelist and Simon the Sorcerer (Acts 8) 

Let us repeat some of the remarks about this chapter mentioned above: 

Simon the sorcerer sees something happen (Acts 8:18) when the apostles lay hands on people that 
indicates they have received the Spirit— so we must ask the question, what did he see? We feel it is a consistent 
conjecture to assume that the same thing that happened to the apostles happened to the Samaritans, that is, they 
spoke in tongues when receiving the Spirit (Acts 2, 10, 19). One would hardly speak of seeing a prayer occur; it 
makes more sense that there was a visible spiritual manifestation of some sort indicating something happened 
to these people, and if we are internally consistent with the rest of the Acts, the most likely outward sign of 
receiving the Spirit would be speaking in tongues. 

When Simon asks for this gift of being able to give the Holy Spirit, Peter notices three significant things 
about him: 1) his heart is not right in the sight of God, 2) he has neither part nor lot in this matter (the matter of 
salvation?), and 3) he is still in the gall of bitterness and the bond of iniquity (Acts 8:18-23). By this we see that 
Simon was not authentically saved, he was a false professor only. This is revealed by his actions, for we notice 
that Simon, who beforetime was one who had bewitched the people with his demonic powers, and had made 
great gain in the cities through his dark arts, still persists in the mindset of his old way of life, for he wants to 
purchase with money the giving of the Holy Spirit. Why does he want this ability? Is it not because he wants to 
continue in the pattern of his old life, wanting to be "some great one" — he was called "the great power of God" — 
and indeed to have a greater power than he previously had over the people? He continues to try to use money 
for power, and power for money. By this it is evident that Simon did not repent and turn in faith away from his 
covetuousness and destructive past life; he "believed" only because of the miraculous deeds wrought through 
Philip. Believing is not an exclusive condition of salvation, for the demons also believe, and tremble (James 
2:19); rather, there must be repentance and faith toward Christ, a turning from the old way of life and the power 
of the old man to a transformed identity in the Lord Jesus Christ and the power of His resurrection. 

One question we must ask from the point of view of basic logic is; Why did Philip not simply lay his hands 
on the converts himself to grant them the Holy Spirit? Having performed many miracles and being full of faith and 
the Holy Ghost, he seems a perfect minister for this need. However, he had to call for the apostles to come down 
from Jerusalem. This suggests to us that the office of laying on of hands in this manner was one in which only 
apostles could exercise themselves. This is evident if we simply consider the fact that this same Philip preached 
the gospel to the Ethiopian eunuch in the desert and baptized him (Acts 8:38), yet there is no mention of laying 
on of hands or of calling down apostles to perform that rite. Even if Philip did lay hands on the eunuch in order 
for him to receive the Holy Spirit, that makes the inconsistency more severe, for why then did Philip not simply 
perform that office himself in Samaria, instead of calling for the apostles? There is only one way to resolve this 
inconsistency, and that is in understanding the cultural climate that the church was born into, and specifically 
the geographical significance of this incident happening in Samaria. It is in light of these very important details 
that God sovereignly orchestrated the timing of sending His Holy Spirit in Samaria. 

Samaritans and Jews were vicious enemies; the Samaritans were a half-breed race of Jews who had 
mixed their lineage with pagan societies, and there was long standing animosity and hatred of the Samaritans by 
the Jews, who considered them to be degenerate. Furthermore, the Samaritans had their own version of the 
Scriptures and their own set of religious customs and beliefs, including certain religious sites that they 
venerated differently than the Jews, as illustrated in Jesus' discussion with the Samaritan woman at the well 
(John 4:20). She says to him, "How is it that thou, being ajew, askest drink of me, which am a woman of Samaria? 
for the Jews have no dealings with the Samaritans." (John 4:9). By this we see the severity of the situation, that 
Jews and Samaritans would not even speak with one another. 
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It was essential that the establishment of the first church among the Samaritans be confirmed, without 
any doubts or disputations, to be of the same power and essence as the other churches, in order that the 
longstanding religious and cultural animosity between Samaritans and Jews be abolished once and for all. 
Equality in the Christian churches was absolutely essential because of the radical implications of the New 
Covenant, which ushered in the bringing in of the Gentiles as part of the people of God (Eph 2:11-18). This was 
the most contentious and difficult issue in the early church. This difficult transition, which was especially 
sensitive in the case of the Samaritans, was facilitated by the Holy Spirit's wisdom in waiting to indwell believers 
until the time when the apostles could come and put their seal of apostolic authority on the conversions in 
Samaria. By their presence and administration, they would be able to put an end to all potential disputes over 
the inclusion of the Samaritans in the church. 

VII. John the Baptist's Disciples in Ephesus (Acts 19) 

Now we come to the second major narrative incident in Acts used by the ACCN to build the laying on of 
hands doctrine. The first thing we must notice is that these men Paul finds in Ephesus are not born again 
Christians; they are disciples only of John the Baptist, and were baptized only with the baptism of John (Acts 
19:3). This is the first time these people hear the gospel and are authentically saved; there is no delay between 
being saved and receiving the Holy Spirit, no long period of time of waiting in between believing the truth and 
being regenerated and indwelt by the Spirit. Also, in every case receiving the Spirit is facilitated by the laying on 
of hands in combination with the operation of some spiritual gift, such as healing, prophesying, or speaking in 
tongues. 

One objection that the Ephesian disciples of John did indeed get saved before this encounter with Paul 
stems from the wording in the Authorized King James Version (1611), in which Paul asks the believers, "Have ye 
received the Holy Ghost since ye believed?" (Acts 19:2 ). The word in question is since; but it should be noted 
that the word is more properly translated when, as evidenced by every other English translation of the Bible 
(RSV, NIV, ESV, NASB, etc). The poor translation of the KJV here is actually exploited by Pentecostal groups in 
particular. Literally translated, the phrase in the Greek would be rendered "having believed." This construction 
eliminates any possibility for a time delay between conversion and receiving the Spirit, a point further 
demonstrated by the context and the content of Paul's discussion with these disciples. Also, Paul has just met 
these men, so any assumptions in his questions do not necessarily imply absolute truths about the reality of the 
situation. 

One of John the Baptist's main doctrines in his preaching was the coming of Jesus, the Messiah and Lamb 
of God who would baptize with fire and with the Holy Ghost (Matt 3:11, John 1:33). The fact that John understood 
that he had no power to baptize with the Holy Ghost, that only Christ had that authority, shows that John's 
baptism was not in any way able to save a person from their sins and the due punishment of the wrath of God. It 
was in truth a baptism of repentance for sin, and a pointing forward to the Messiah who would be able to take 
away sins, for He is declared by John to be the Lamb of God who takes away the sin of the world (John 1:29). 

We see that these disciples of John actually had a very incomplete understanding of John the Baptist's 
own message, for he spoke explicitly of the role of the Messiah and the baptism of the Holy Spirit (John 1:15, 20, 
26-37). Now it is a difficult thing for a person to grasp all of Christian doctrine as a new convert, and many things 
are hard to understand without experience, but it is impossible to accept that a person could be born again who 
has never understood or even heard of Christ and the Holy Spirit, as was the case with these disciples of John 
(Acts 19:2). Can anyone deny that the indwelling of the Holy Spirit is one of the central teachings of Christianity, 
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and one that Jesus Himself put front and centre in His teaching, let alone the further explanations of this critical 
doctrine by the apostles after Him? 

The great discourse with Nicodemus in John 3 illustrates the importance of the role of the Holy Spirit in 
conversion; in a word, Except a man be born of water and [of] the Spirit, he cannot enter into the kingdom of God 
(John 3:5). What does this really mean? Simply this: no one can be called a born again Christian who has not 
been born of the Spirit (consider how our practice of reserving the title of "brother" till after laying on of hands 
implies this). This is the unseen, internal miracle of regeneration and indwelling that occurs in the heart, 
whereas water baptism is the outward, visible demonstration of what should already have occurred invisibly. 
And again in the Upper Room discourse in John chapters 14-17, the Holy Spirit is the central figure by whom and 
in whom the disciples are comforted with many great promises (see John 14:17-18, 25-27, 15:26-27, 16:7-15). 
Paul immediately perceives that these men have not even heard about Christ or the gospel, which further 
illustrates that these men had merely second-hand knowledge of John the Baptist's own preaching, for Christ 
was the great centrepiece of that preaching, and John prophesied of His coming. Somehow or other these men 
had been baptized unto John's baptism (water baptism with confession of sin), but did not understand the 
message of faith in the coming Messiah or the baptism of the Spirit. Paul says this very thing, filling them in on 
the part of John's message of which they were ignorant: Then said Paul, John verily baptized with the baptism of 
repentance, saying unto the people, that they should believe on him which should come after him, that is, on Christ 
Jesus (Acts 19:4). Acts 19:5 shows us that this message was new to these men, for it states that "when they had 
heard this"— that is, that they should believe on Christ Jesus— then they were baptized in the name of the Lord 
Jesus; previously they had been baptized in no one's name. Further to this, Paul lays hands on them immediately, 
so there is no delay from the time of their conversion to receiving the Holy Spirit, and inclusive in this laying on 
of hands is the distribution and operation of spiritual gifts, namely tongues and prophesying (Acts 19:6). 

VIII. The Seal of the Holy Spirit 

There is also a variation of our doctrine spoken of by some (although the language is used 
interchangeably by most) that says that the Holy Spirit is received at the moment of conversion, and subsequent 
to this the Spirit must then be sealed by the laying on of hands by the elders. Think of the image of a bottle filled 
with water, but with no cap or seal on it yet; the Spirit is the content of the bottle which must be sealed; although 
the water is in the bottle, it is not yet sealed. This is a simple illustration that is helpful in understanding the 
variation of the doctrine of "sealing" the Spirit as it is presented by some in the ACCN. This makes the seal or 
sealing a distinct event from the initial indwelling of the Spirit, and therefore it requires another action by which 
the sealing is completed. 

There is no dispute that the usage of the word seal or sealed in the New Testament passages concerning 
the indwelling of the Holy Spirit is the basis of the variation of the doctrine as it now stands in the ACCN. The 
following are the relevant passages: 

Who hath also sealed us, and given the earnest of the Spirit in our hearts. (2 Cor 1:22) 

In whom ye also [trusted], after that ye heard theword of truth, the gospel of your salvation: in whom 
also after that ye believed, ye were sealed with that holy Spirit of promise... (Eph 1:13) 

And grieve not the holy Spirit of God, whereby ye are sealed unto the day of redemption. (Eph 4:30) 

What does this word sealed signify? In ancient cultures, and in the vast majority of references in the 
Bible (see references below), a seal is a mark or stamp of authority and ownership, used to distinguish a specific 
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person's signature (such as sealing an envelope for confidentiality), or to protect something private or precious 
from violation or destruction. The seal of ownership is the primary meaning of the majority of verses where this 
word or its derivatives are found in Scripture, with a small minority signifying something being true or a 
testimony of something which is affirmed, while still others (again a small minority) meaning "to seal or close 
something", as in the Book of Daniel when he is instructed "to seal up the book." 

The following is Strong's dictionary definition of the Greek word for sealed: 

1) To set a seal upon, mark with a seal, to seal 

a) for security: from Satan 

b) since things sealed up are concealed, to hide, keep in silence/ secret 

c) in order to mark a person or a thing 

2) To set a mark upon by the impress of a seal or a stamp 

a) in order to prove, confirm, or attest a thing 

3) Angels are said to be sealed by God 

4) To confirm authenticate, place beyond doubt 

a) of a written document 

b) to prove one's testimony to a person that he is what he professes to be 

Notice that of all the definitions there is only the barest hint of the one corresponding to our use of seal, 
meaning seal in the sense of "to close up or make secure", as in lb. In the ancient cultures, the primary meaning 
is best shown in such verses as Daniel 6:17 and Esther 8:8. The king would have a unique seal which he would 
create by pressing a signet ring into hot wax, the signet's impression marking the seal, which would then be 
affixed to a letter or document for certification that it was commissioned or approved on the king's authority. 
This seal would be all but impossibleto duplicate. 

We speak of "the sealing of the Holy Spirit" in describing our doctrine of laying on of hands. This, 
however, is not a Biblical phrase at all; it appears nowhere in Scripture. Indeed, this confusion of phrases arises 
because of our doctrine, not because of any explicit statement in Scripture. The ACCN doctrine complicates the 
meaning of the text, for the text states that we are sealed with that Holy Spirit of promise, and that the Spirit is 
Him whereby we are sealed. The Holy Spirit is not the object which needs to be sealed; He is the seal itself! He 
(God), is also the agent whereby He seals Himself in us as the seal. He is the mark that is set upon the believer, 
showing him to be owned by God (Rev 7:2, 9:4), stamped with the image of His Son, and redeemed as an elect 
child and co-heir of the inheritance of thesaints in light. 

The use of whereby could be rephrased by whomyou are sealed, or in whomyou are sealed; in all cases, 
the Spirit seals us with His own person, and even in His own person— we are in Him even as He is in us (John 
6:56, 15:5). The distinction between sealing of and sealed with or by is no mere quibbling about words; it alters 
the precise meaning of the text. To be sealed with the Spirit is vastly different from the sealing of the Spirit. 
Rather, if we would use the word o/in the description at all, it would be to speak of the seal of the Spirit, for He 
Himself is the seal, the down-payment, the guarantee that God is faithful in redeeming a purchased possession— 
namely, the believer in Christ. This fits perfectly with the ancient usage of wax seals affixed by kings for various 
purposes, and it is evident that in the divine economy of the Trinity, no less than God Himself 'is worthy to vouch 
for Himself as a down payment, for He Himself is all in all and must be His own seal as well as the executor of His 
own will. In this way the redemption of a believer also parallels the ancient customs in the sense of it being a 
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type of legal transaction; only God can represent Himself in any legal matter, and He only swears by Himself, and 
uses H i mself as the proof of dow n-payment. 

All glory is given to God in the correct interpretation, because He Himself has secured all our 
inheritance in every facet of salvation, but most especially in this mysterious operation of the indwelling of the 
Holy Spirit and the sealing of the believer*. The believer is the one who is sealed, not the Holy Spirit, and so it is 
totally misleading to speak of the "sealing of the Spirit" with the Spirit as the object which is sealed, as though 
the Spirit had any need for man to add his hand to "complete" something which God had left half done. No; God 
completes the sealing Himself, with Himself as the seal, and that is done perfectly and without the addition of 
any works of man. 

Various References for the word "seal"throughout Scripture: 

1 Ki 21:8, Neh 9:38, Est 8:8,Job 38:14, Job 41:15, Sgs 8:6, Isa 8:16,Jer 32:44, Dan 9:24, Dan 12:4,John 3:33, Rom 
4:11,1 Cor 9:2, 2 Ti 2:19, Rev 6:3,5,7,9,12, 7:2, 8:1,9:4, 10:4, 20:3, 22:10. 

Similar terms, such as "mark":: 

Gen 4:15, Eze 9:4,6, Rev 13:16,17, 14:9,11, 15:2, 16:2, 19:20, 20:4. 

IX. Other Instances and Uses of Laying On of Hands 

Since laying on of hands is not exclusively confined to the capacity of administering the Holy Spirit to 
someone (as in the exceptional cases in Acts), it is important to note that since two of the instances in Acts also 
involve the operation of other spiritual gifts, it is possible that the distribution of those gifts was part of the 
primary purpose in laying on hands (cf. Acts 13:1-3, 1 Tim 4:14, 2 Tim 1:6). Both occurrences in the letters to 
Timothy appear in the context of Timothy's role as a pastor, teacher, and elder, where he is exhorted to hold to 
sound doctrine, and to give attention to reading and exhortation (preaching). Clearly he is being exhorted to use 
the gifts that he has been given by God in service to the Body, and nothing in the context would link the 
discussion with anything to do with salvation or the initial indwelling or receiving of the Holy Spirit. Therefore it 
is highly questionable exegesis to jump to the conclusion that the "gift" means the person of the Holy Spirit; in 
context, spiritual gifts are the focus of the discussion. 

Furthermore, it would not make much sense for the "gift" that was given to Timothy by the laying on of 
hands to be identified as the Holy Spirit, for this gift is spoken of as a "thing" (2 Tim 1:14), and that is not 
consistent with the identity of the Spirit as a personal being. Whenever the Holy Spirit is likened or compared to 
something else, that comparison is qualified, as in the Spirit descending at Christ's baptism "like a dove", or the 
"sound like a great rushing wind," or "as tongues of flaming fire," etc. Also, because the Holy Spirit is indeed a 
person, and we are subject to Him, not Him to us, it would be rather presumptuous to say that we are to stir Him 
up. He is not to be resisted, grieved, or quenched, but we are to hold communion with Christ through the Holy 
Spirit, praying in the Holy Ghost, and enabled through the intercession of the Spirit and Christ to pray as we 
ought to. God works in us, not the other way around; notice how the relationship of our works to God's work 
functions, as the apostle Paul says, "For it is God which worketh in you both to will and to do of [his] good 
pleasure." (Phil 2:13). 

X. If Any Man Have Not the Spirit of Christ 

Now that we have established a fuller understanding of the doctrine of the seal of the Holy Spirit and the 
dangers of relying only on the Book of Acts, we must proceed to set forth our other witnesses and call them to 
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bring to bear upon our argument the full force and harmony of God's Word. This leads us then to the thesis of 
this paper, which was stated on the title page: 

But ye are not in the flesh, but in the Spirit, if so be that the Spirit of God dwell in you. Now if any man 
have not the Spirit of Christ, he is none of his. (Romans 8:9) 

To state this truth another way, what we believe is that it is simply an impossibility that a person can be a 
Christian or saved in the post-Pentecost church age without the indwelling of the Holy Spirit. The person 
without the Spirit is none of His— that is, he cannot be called Christ's at all, not even one percent; he has 
absolutely zero claim of being Christ's possession, or of being in His favour, until such a time as he accepts the 
gospel and repents. That means such a person cannot have any type of peace with God, have victory over sin, 
demonstrate a changed life, or have an affection and love for God and His law that comes from the heart, because 
Christ Jesus Himself is our peace, and until we are in Him we are at war with God: "For he is our peace, who hath 
made both one, and hath broken down the middle wall of partition [between us]; Having abolished in his flesh 
the enmity, [even] the law of commandments [contained] in ordinances; for to make in himself of twain one new 
man, [so] making peace; And that he might reconcile both unto God in one body by the cross, having slain the 
enmity thereby: And came and preached peace to you which were afar off, and to them that were nigh." (Eph 
2:14-17). 

Peace is not a nebulous feeling that one is to seek after as a sign of salvation: peace is found in a person, 
that is, the Lord Jesus Christ. There is a dual context to the peace mentioned in Ephesians 2, that of peace 
between the sinner and God, and peace between Jews and Gentiles. The context of verses 1-10 speaks of the 
alienation of the Gentiles from God, and verses 11-17 speak of Christ breaking down the separation between 
Jews and Gentiles. Notice the progression in the passage: (a) He is our peace, (b) He has taken away the 
separation of between Jews and Gentiles, (c) He abolished the enmity (which means not only absence of peace, 
but rather "positive, active, and typically mutual hatred or ill will"), of the Law and commandments and 
ordinances, which enmity was between Gentile and God and between Jew and Gentile. This enmity was also 
between God and the self-righteous Jews who thought they could attain their own righteousness by the Law, as 
v.17 shows, insofar as there is a dual application of peace— "peace to you that were afar off (Gentiles) and to 
"them that were nigh" (the Jews). This shows that even thejews needed Christ to be their peace (Col 2:14), for 
they could not attain true peace through the righteousness of the Law, because the Law could never cleanse the 
conscience from the stain of sin (Heb 9:9), or empower them to overcome sin and the flesh (2 Cor 3:6). It is 
simply impossible for any of these marvellous benefits to be claimed by a person in the post-Pentecost church 
age who does not have the indwelling of the Holy Spirit. 

Romans 8 is a Spirit centred chapter. From the very first verse of the chapter, the apostle brings forth 
the centrality of the Spirit of God to all who are in Christ, who are partakers of the new birth. As Jesus before 
him, Paul understands that new birth cannot occur unless the Spirit Himself be the divine mid-wife, the one who 
brings to birth. 

Let's break down the chapter carefully verse by verse (verses numbered below) so as to see the full 
glory of the doctrine of regeneration as domain of the Holy Spirit: 



XI. The Believer's Identity in the Spirit — Romans 8 



l. 

2. 
3. 



There is no condemnation to those who are in Christ, who walk after the Spirit. 
The law of the Spirit of life in Christ Jesus frees US from the law of sin and death. 
The inability of the law to deal with sin is accomplished by God sending His own Son for sin. 
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4. The righteousness of the law is fulfilled in those who walk after the Spirit. 

5. Fleshly people mind fleshly things, whereas those who have the Spirit mind spiritual things. 

6. To be carnally minded is death, but to be spiritually minded is life and peace. 

7. The carnal mind is at war with God; it is not subject to the law of God, neither indeed can be. 

8. So then, they that are in the flesh cannot please God. 

9. Those who are in Christ are not in the flesh, but in the Spirit. Anyone not in Christ does not have 
the Spirit of God, and therefore cannot be His. 

10. If Christ be in you, the body is dead because of sin, but the Spirit is life because of righteousness. 

11. But if the Spirit of him that raised up Jesus from the dead dwell in you, he quickens our mortal 
bodies by His Spirit that dwells in us. 

12. We are not debtors to the flesh, to live after the flesh. 

13. Living after the flesh results in death; but if you through the Spirit kill the deeds of the body, you 
shall live (life is the result of the Spirit's ministry). 

14. For as many as are led by the Spirit of God, they are the sons of God. 

15. For ye have not received the spirit of bondage again to fear; but ye have received the Spirit of 
adoption, whereby we cry, Abba, Father. 

16. The Spirit Himself bears witness with our spirit, that we are the children of God. 

Verses 17-39 expound on the implications of being adopted children of God, heirs of God, and joint-heirs 
with Christ; our fellowship of suffering with Him in this present world, with the hope of future redemption and 
bodily glorification in the new creation; the intercession of the Spirit for believers; and the mystery of the 
foreknowledge of God and election, with the marvellous golden chain of redemption (Romans 8:28 and 
following). Verses 23, 26, and 27 all mention the Spirit. We have then basically half the verses of the whole 
chapter revolving around the role of the Holy Spirit for a vast variety of offices and integral operations in 
salvation and daily Christian life. 

It behoves us to repeat the apostle's dire words: If any man have not the Spirit of Christ, he is none of 
His\ How terrible a decree, how exclusive, how all-encompassing, how frightful to all those outside of Christ! 
With this one statement, the apostle lays low all false arguments and vain imaginations of those so-called 
Christian groups like the Jehovah's Witnesses, who claim it is possible to be in Christ and yet never receive the 
personal indwelling of the Spirit of Christ. Another way to put this Scriptural truth would be thus: If any man 
have not the Spirit of Christ, he is still in the flesh, for that is the substance of the first half of the sentence. If a 
man is still in the flesh, then he is still in his sins, "dead in trespasses and sins"(Eph 2:1), and "being dead in [...] 
sins and the uncircumcision of [the] flesh" (Col 2:13), as the Gentiles, who walk "in the futility of their minds. 
They are darkened in their understanding, alienated from the life of God because of the ignorance that is in them, 
due to their hardness of heart. "(Eph 4:17-18). 

All evidence of Scripture shows that life without the Spirit is nothing but living death, spiritual death 
leading to mortal death, eventually ending in second death. The flesh is sentenced to death, doomed through the 
fall of Adam and Eve to be corrupted with sin, and anyone still "in the flesh" can never be called one who is in 
Christ, for Christ Himself was sentenced to the death of the cross in order to pay the due penalty for sin, for He 
coming "in the likeness of sinful flesh, and for sin, condemned sin in the flesh." (Rom 8:3). Those who are in 
Christ, who have the Spirit of God in them, "are not in the flesh, but in the Spirit, if so be the Spirit of God dwell in 
you." (Rom 8:9). Therefore, anyone still "in the flesh" abides in the wrath of God (Col 3:6), for he has been 
sentenced to death and judgment, and in this judgment none can stand on the works of their own righteousness, 
works of the law which the law itself condemns (Rom 3:20). These works can only be accomplished in the flesh if 
they are not in the Spirit of God. 
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The contrast between a converted person and an unconverted person is illustrated in Romans 7:5 in the 
relationship between being in the flesh or in the Spirit, as the apostle states, "For when we were in the flesh, the 
motions of sins, which were by the law, did work in our members to bring forth fruit unto death." Insofar as Paul 
clearly speaks of a time when we were in the flesh, and he does so referring to the past tense, pre-conversion 
experience, therefore it is an absolute truth to say that all those who are in the flesh have not the Spirit of Christ, 
and are none of His, and all those who have the Spirit of Christ in them are called the children of God. So how then 
can we claim (under our current practice) that a person awaiting baptism can be saved, when he has not 
received the laying on of hands by the elders, and therefore (according to the ACCN doctrine) has not (a) 
received the indwelling of the Holy Spirit, or (b) received the sealing of the Holy Spirit? What if this person is hit 
by a car and killed during the waiting period? Without the indwelling of the Spirit a person \s still in the flesh (as 
all the Biblical texts say he is), he is therefore doomed to be judged by the works of his own self righteousness, 
works which are nothing but filthy rags before a holy and Almighty God (Isa 64:6). 

Therefore if such a person has to wait for the laying on of hands in order to receive the Spirit, he is 
potentially in grave danger, for any accident could easily cut his life off before receiving the Spirit. This is clearly 
a untenable notion, to think that God would begin a work in a soul and draw them to Himself, and then, before 
they had a chance for a ceremony dependent upon the actions of men, allow a sinner to perish before receiving 
the Spirit. This insults the sufficiency of the Godhead to complete all the actions required in the saving of sinners 
(see Phil 1:6, John 6:37-40). Of course baptism cannot save us; the blood of Christ is what cleanses us from all 
unrighteousness, not the water (1 John 1:7). As has often been stated by our ministers, "we bury (at baptism) 
dead people"— this cannot be dead people in the sense of "dead in trespasses and sins," but rather people who 
have died with Christ already and have been planted in the likeness of His death, and resurrected with His 
resurrection life (Rom 6:8). 

Is such a person as this saved by grace through faith? Can one be saved without the Holy Spirit's 
indwelling in the post-Pentecost age? As stated in Ephesians, "...after that ye heard the word of truth, the gospel 
of your salvation: in whom also after that ye believed, ye were sealed with that Holy Spirit of promise," (Eph 
1:13), salvation comes by faith, followed immediately by the seal of God (the indwelling Spirit Himself) being 
impressed upon the believer, giving him a new identity in Christ, as Col 3:3 says, "For ye are dead, and your life is 
hid with Christ in God."; and Romans 6:6, "Knowing this, that our old man is crucified with [him], that the body 
of sin might be destroyed, that henceforth we should not serve sin." So we see then the old man, the flesh, the 
identity of the sinner living under wrath, all this is put away and nailed to the cross, along with all the 
condemnation of the holy law of God which none of us could ever fulfill or live up to without grace and the 
power of the Holy Spirit. For this reason, Christ had to endure the cross, "Blotting out the handwriting of 
ordinances that was against us, which was contrary to us, and took it out of the way, nailing it to his cross." (Col 
2:14). All of this shows us the state of a person devoid of the Spirit. 

Let us enumerate the evidence of the sinner's case and condition. This catalogue basically operates as 
the inverse of all the statements we have reviewed from Romans 8: 

XII. The Sinner's Identity Devoid of the Spirit 

1. They are under condemnation (the condemnation of the law of God). 

2. They are under the law of sin and death. 

3. Without God's Son, they are unable to atone for sin's eternal consequences through the law. 

4. The righteousness of the law is unfulfilled in them, and indeed judges them. 

5. They are of the flesh, and mind fleshly things, the I ust of the flesh, eyes, and pride of life. 
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6. They are carnally minded, and have no life or peace, but only tend toward death. 

7. They are at war with God, and their minds will not obey or be subjected to the law of God. 

8. They are in the flesh, and therefore cannot please God. 

9. They are not in the Spirit, but in the flesh; they are not in Christ, and have not His Spirit, and 
therefore they are not His at all. 

10. Since they are not in Christ, the Spirit is not life to them, for they have not the righteousness of 
Christ and the Spirit to speak for them, they being dead in sin. 

11. Their mortal bodies are dead, not quickened by the Spirit. They have not the Spirit that raised up 
Jesus from the dead, that is, the Spirit who also resurrects us unto eternal life. They will be 
resurrected only unto eternal punishment. 

12. They are debtors and slaves to the flesh, to live after the flesh. 

13. They live after the flesh, which leads to death, and have not the Spirit to enable them to mortify the 
deeds of the flesh, and so they shall not live. 

14. They are not led by the Spirit of God, but are slaves to the flesh, and so they cannot ever in any way 
be called sons or children of God. They are "the children of wrath" and disobedience. 

15. They are under the spirit of bondage and fear, and are alienated from God, and cannot be called a 
part of God's family, for they have not the Spirit of adoption, and so cannot know God as a Father or 
cry out to Him as a Father unless they are converted. 

16. The Spirit bears them no witness that they belong to God, but rather that they belong unto the 
wrath of God, and are condemned sinners in need of a Saviour. 

Can anyone in such a state as this be called at peace with God? Can anyone who has not Christ's Spirit 
stand before a holy and righteous Judge and be declared guiltless of all his filthiness and sin? Such a host of 
terrible truths are arrayed against the un regenerate sinner, so mighty and so fierce a cloud of witnesses, that not 
one soul could withstand their assault in the day of the great judgment of our God. With all this evidence which 
shows the stark contrast between saved and unsaved people, there is no sound reason to continue to believe in 
any "intermediate stage" where a person goes from being an enemy of God to being a "friend of God", and then 
finally to being a child of God. Our current practice says that a person can be saved without the indwelling Spirit, 
automatically implying an intermediate stage of being saved without the Spirit while they await baptism and 
laying on of hands. This contradicts the Scripture, for one who is saved is "translated into the kingdom of His 
dear Son" and "delivered [...] from the power of darkness" (Col 1:13). Previous to this operation of God in 
translating (transporting or relocating) a person, that person is in the kingdom of Satan, and a veteran 
bondservant of sin; there is no lay-over point in that translation, no stop off where one temporarily leaves being 
a child of wrath, goes into a position of neutrality with God, and then to the third and final state of an adopted 
child of God. Scripturally speaking, our current doctrine ignores the vast majority of the New Testament, 
depending on allegorizing the book of Acts in order to maintain any basis for a Scriptural precedent for our 
teaching. 

Some will immediately raise an obvious objection— what about the thief on the cross? Herein is the 
essence of the problem with our hermeneutic: we are misapplying examples from Scripture by taking them out 
of their cultural, socio-political, religious, and most importantly, the spiritual and prophetic method of God's 
dealing with His people throughout the ages (Heb 1:1-2). The thief on the cross was saved the same way 
Abraham was, the same way Isaac was, and the same way Jacob, Moses, Joshua, David, and every other Old and 
New Testament saints was— that is, by faithl The thief on the cross hung between heaven and earth, and in a 
spiritual sense he hung between two prophetic ages, Law and Grace. He never had a chance to become part of 
the kingdom of God on earth, the Spirit-birthed church of Pentecost, because he died before Christ's resurrection 
and ascension. He had no understanding of the meaning of the cross, of the promise of the Spirit, of the universal 
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priesthood of every believer in Christ, and of the church as Christ's body. His confession was a simple belief that 
Jesus was indeed the Son of God and the Christ, and his faith saved him apart from any works that he may have 
done. 

The promise of the indwelling of the Holy Spirit was reserved specifically for the outpouring at 
Pentecost as described in Acts. Our Lord Himself established this time requirement with the utmost precision, 
saying, "...that they should not depart from Jerusalem, but wait for the promise of the Father, which, [saith he], 
ye have heard of me. For John truly baptized with water; but ye shall be baptized with the Holy Ghost not many 
days hence. (Acts 1:4-5) The New Testament fulfillment at Pentecost was meant to mirror the symbolic 
significance of the Jewish Feast of Firstfruits as described in Leviticus 23:9-14, followed by the Feast of 
Pentecost exactly 50 days after the Passover. This is why Christ is called "the firstfruits" (1 Cor 15:23), for He 
Himself had guaranteed that the Pentecost ingathering would be fruitful, as he promised to His apostles 
beforehand in commissioning them to wait for power to endue them for the preaching of the gospel. Thus, the 
church itself is also likened to a kind of firstfruits as well (Jam 1:18). This prophetic timing is the only reason 
there was a delay and a waiting period before the disciples received the Holy Spirit; this is not a pattern for 
every Christian post-Pentecost, as is taught by the Pentecostal church and the holiness movement, but rather a 
prophetic and symbolic fulfillment of the Old Testament types that foreshadowed the glory of the church age. 
We must understand the Old Testament types in their context, as well as understanding New Testament 
narrative accounts in the historic and prophetic context in which they occur. 

In the same way, we cannot misapply the words of Jesus to His disciples when he gave the promise of 
the coming of the Holy Spirit, saying, "And I will pray the Father, and he shall give you another Comforter, that he 
may abide with you for ever; [Even] the Spirit of truth; whom the world cannot receive, because it seeth him not, 
neither knoweth him: but ye know him; for he dwelleth with you, and shall be in you. (John 14:16-17). This is a 
unique promise to the disciples at that time, because they were fortunate enough to live in the intermediate 
period of Jesus' earthly ministry, and therefore were in a very rare and short period in which God's working with 
the nation of Israel was personified in the incarnation of Christ. For this very reason Jesus Himself emphasizes 
that this is only a transitional period for the disciples, and that "It is expedient for you that I go away: for if I go 
not away, the Comforter will not come unto you; but if I depart, I will send him unto you. (John 16:7). 

We cannot overemphasize the importance of this point: the statement of Christ to the disciples in John 
14:16-17 is a statement made to regenerated believers — these men (minus Judas I scariot) were already saved 
by faith, as all people in the Old and New Covenants must be saved if they are to be the seed of Abraham. This 
fact that the disciples were already saved is evidenced in Christ's statement to them after the return of the 
seventy who were sent out and performed all manner of miracles, and when they return rejoicing about their 
dominion over the power of Satan, Christ corrects them, saying, "Notwithstanding in this rejoice not, that the 
spirits are subject unto you; but rather rejoice, because your names are written in heaven." (Luke 10:20). Notice 
the present tense emphasis Jesus places on the salvation of the disciples: their names are written in heaven — 
this is an irrefutable fact. So, the reference to the Spirit being with them but not in them is not in regards to 
salvation, but only in regards to indwelling of the Spirit, which promise is fulfilled in the specific timeframe of 
Pentecost, as accords with the prophetic symbolism found in the Old Testament. 

There arises then a certain problem relating to this point that occurs due to the translation of Luke 
22:32 as found in the Authorized Version (KJV), where Christ says to the disciples, "But I have prayed for thee, 
that thy faith fail not: and when thou art converted, strengthen thy brethren." The problem centres on the word 
converted. If the disciples are already saved, why then would Christ speak of them being converted in the future? 
First of all, the fact that Christ says He has prayed for them that their faith fail not shows that they already have 
faith. So the problem is isolated to the meaning of the word converted, since it is clearly evident they already had 
faith and were saved. Actually, the Authorized Version (KJV) is the only English translation to use the word 
"converted" here. The literal Greek word simply means "to cause to turn" or "to bring back" or "to return". In 
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context, Christ is speaking of the disciples temporary fear and loss of faith when they reject and desert Christ at 
the time of His passion; the Lord is assuring them, however, that their faith would not ultimately and completely 
fail, despite the fact that they would forsake Him during this time, but that they would certainly turn back again 
to Him after His post-resurrection appearance. 

Again, we note that the Lord Jesus clearly taught the superiority of the church age insofar as it is the 
dispensation of grace, and specifically because of the indwelling of the Holy Spirit in the believer, in contrast to 
the system of temple worship in the Old Testament. He says this plainly in John's gospel over and over again, 
such as when he says, "Verily, verily, I say unto you, He that believeth on me, the works that I do shall he do also; 
and greater [works] than these shall he do; because I go unto my Father. (John 14:12). Christ makes it absolutely 
clear that if He did not go to the Father, then He could not send the Holy Spirit as the comforter and indwelling 
power of God for all who believe in Him. Indeed, one of the Spirit's ministries in this is the glorification of Christ 
Himself, a ministry not to be diminished, for if we misunderstand the role of the Spirit, we obscure the glory of 
Christ: "Howbeit when he, the Spirit of truth, is come, he will guide you into all truth: for he shall not speak of 
himself; but whatsoever he shall hear, [that] shall he speak: and he will shew you things to come. He shall glorify 
me: for he shall receive of mine, and shall shew [it] unto you. (John 16:13-14). The replacement of the Temple 
system in the establishment of the body of Christ is accomplished by the ministry of the Holy Spirit indwelling 
human beings, making them the lively stones of a living temple of God. 

For these reasons, we can see the greater glory God manifests in the dispensation of the church age 
which began at Pentecost, when the first believers were indwelt by the Spirit of God, and it would be wrong for 
us to detract from this glorious provision by turning examples from a transitional period into precedent for our 
modern day practices. This does injury to the truth of God and twists the text out of its rightful context, just as 
we have seen would be the case with the thief on the cross and other Old Testament examples being used as 
blueprints for doctrine or practice. This type of interpretation must be avoided because it does not harmonize 
with the epistles, which make up the bulk of the New Testament teachings. Any attempt to pattern our practices 
solely after incidents in Acts or any other narrative account in the Bible can end disastrously, for our exegesis 
suffers then from a lack of all the critical elements that are required to come to a true interpretation and 
understanding of the Scriptures. 

XI 1 1 . Zacchaeus and the Fruit of Conversion 

Now that we have seen the errors in the doctrine from the various Scriptures above, we must turn 
briefly to the implications of our doctrine, how it affects souls who are being broken by God through conversion, 
and how it impacts our practice and care of those who are new to the faith. 

A perfect example is the story of Zacchaeus found in Luke 19:2-10. This story is often used in the ACCN 
as the basis for our practice of "restitutions", where someone seeking baptism in the church is encouraged to go 
and make right old debts that may be outstanding, where they may have defrauded someone, stolen something, 
owe someone an apology, etc. We commit the same error of taking examples out of their spiritual context by 
using Zaccheus as a model for conversion, for his story occurs during the earthly ministry of Jesus, and therefore 
cannot account for the implications of the cross and the sending of the Holy Spirit at Pentecost. Let us look more 
closely at his story to see how our application of it may need correction. 

Although we have seen how dangerous it is to use some examples from the Old Testament or 
intermediate periods between the OT and the church age as exact models, we by no means refute the benefits of 
restitutions or taking spiritual principles from these accounts. We do, however, need to establish whether (a) 
restitutions are a fruit of the Spirit and repentance, and (b) if they are, then how can it be possible for someone 
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awaiting baptism (and the indwelling of the Holy Spirit according to the doctrine of the ACCN), to demonstrate 
fruit of the Spirit? A proper exegesis of the conversion of Zacchaeus will demonstrate that this is another case of 
misapplying Scriptural precedents and putting the operations of the Spirit in conversion in the wrong order. 

The first thing we can note about Zacchaeus is that he was earnestly seeking after Christ, for it says "And 
he sought to see Jesus who he was; and could not for the press, because he was little of stature. And he ran 
before, and climbed up into a sycamore tree to see him: for he was to pass that [way]." (Luke 19:3-4). Not only 
was he trying to see Christ, he was very determined in his endeavours and went to great lengths to accomplish 
his goal. His earnestness to glimpse Christ is evidenced by his running to get to the place on time, and climbing 
up to see Christ; not to see Christ in a shallow way, but to "seejesus, who he was". 

Christ takes note of his efforts, saying, "Zacchaeus, make haste, and come down; for to day I must abide 
at thy house." (v. 5), and we can see from Zacchaeus' response that the Holy Spirit had already performed an 
operation of faith in his heart, for "...he made haste, and came down, and received him joyfully." (v. 6). He sought 
to see Christ, that is, to symbolically see Him for who He truly is, the Messiah of Israel; in running and climbing to 
get a view of Christ he demonstrates a principle of faith operating in his heart, for the apostle Paul makes it 
emphatically clear that "There is none that understandeth, there is none thatseeketh after God." (Rom 3:11). 

Further to this, he came down and received Him joyfully, showing that he was receiving Christ not only 
into his home, but into his heart. This is evidenced by the fact that Zacchaeus comes to an understanding of his 
identity as a sinner, and openly confesses his specific sins, sins he is clearly convicted of by the presence of Christ. 
Based on this realization, he promises to give "the half of my goods [...] to the poor; and if I have taken any thing 
from any man by false accusation, I restore [him] fourfold." (v. 8). This is a fruit of repentance in the heart, of the 
saving grace of faith towards Christ as the Messiah, and his natural response to receiving Christ, which is an 
admission of his sins and a desire to work righteousness and set those things aright which are within his power 
to. 

After this, Christ reveals what has truly occurred in this incident, not only outwardly, but also the 
invisible working of faith in Zacchaeus' heart: "And Jesus said unto him, This day is salvation come to this house, 
forsomuch as he also is a son of Abraham." (v. 9). There is no delay between conversion and salvation, between 
repentance and restitution; the restitutions proceed from a heart that has grasped Christ in faith, for they cannot 
come as a result of anything but faith, for then they must needs be dead works. Rather he is called "a son of 
Abraham", because Abraham is know n as the father of faith . 

So how then could a soul awaiting baptism in our churches perform this work of restitution, having 
never received the Holy Spirit? We have already established that there is no salvation this side of Pentecost 
without the indwelling of the Holy Spirit; such a thing cannot exist in the framework and method of God dealing 
with mankind in the church age. That's why using Zaccheaus as an example is dangerous. What happens to the 
soul who has felt all that Zacchaeus has felt, has gone to great lengths to seek and find Christ, and yet is told that 
he cannot have the Holy Spirit until the elders lay their hands on him? Will not this inconsistency and 
contradiction work doubt and despair in such a soul, whether he perceives the logical contradiction or not? If he 
relies not on the power of the Holy Spirit for any work, as Christ Himself (John 5:19), then he is doomed to 
produce nothing but dead works. He may indeed have victory over many areas of sin which are impossible to 
have victory over in the power of the flesh, but still feel condemned because he fails in some area or another in 
the battle against sin, not realizing he has the Spirit and must not war with the flesh. He is like an orphan child 
abandoned in a foreign country, dwelling among the poorest wretches of the earth and counting himself one of 
them, when in fact he is the son of a glorious king who rules the mightiest kingdom in the world, and all along he 
remains ignorant of this great transforming truth. 

If this soul does not understand that he is saved by grace through faith, and that not of himself then the 
work of the Holy Spirit is nullified and he is only accomplishing the work of restitutions based on tradition, not 
based on faith, for "without me ye can do nothing," says Christ (John 15:5). Until the sinner is in Christ, the wrath 
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of God abides on him (John 3:36), and since he can do nothing apart from Christ, he must be in Christ in order to 
perform spiritual works like restitutions. The only way we can build a "safe zone" for the sinner to stand in while 
he does restitutions (apparently while he is still devoid of the indwelling Spirit), is to run to other Scriptures 
which have already been refuted in this paper, such as when Jesus told the disciples that the Spirit was with 
them and would be in them. We have already clearly demonstrated the gross misapplication of that text, and to 
apply it to someone who is seeking sanctuary in Christ, but to force them to commit works such as restitutions 
without the indwelling Spirit, is to ask roses from a dead man's rotting flesh. No; Zacchaeus was saved that same 
day, as Christ declared, This day is salvation come. 

XIV. Some Pastoral Implications 

Many a soul could be suffering from confusion and doubt due to this error, feeling he is not saved when 
he actually is. Not knowing the deceptions of Satan or his own heart, he is like a small baby abandoned on a cruel 
mountain, or a lost sheep without a shepherd. But let us notice who has truly done the seeking in the case of 
Zacchaeus, as this is really the conclusion of the matter: "For the Son of man is come to seek and to save that 
which was lost." (v. 10). Christ looked up and saw Zacchaeus; he knew he was there all along, and Zacchaeus' 
works are not what Christ responded to, but rather it was his faith in seeking Him. Faith produced repentance, 
realization of his identity as a sinner, desire to see Christ in His fullness, joyful reception of Him into his heart 
and home, and the fruit of his repentance was evidenced in his works (restitutions), which do not precede his 
faith, but rather, demonstrate his faith. (Jam 2:18). 

Some of the positive benefits which spring from a truer obedience to, and understanding of the Word of 
God, will manifest themselves if we consider closely the positive counterparts to the negative ones illustrated 
above. For example, those who are labouring under the heavy burden of sin, feeling that they have to perform 
certain ominous and potentially embarrassing acts (restitutions, confession of sin to the elder, and the 
sometimes dreaded "proving night"— dreaded especially by those who are shy and are intimidated by speaking 
in front of large gatherings), will be comforted with the fact that they can be saved immediately by Jesus Christ, 
dealing with the issue of salvation first without the fear of social pressures, past sins, and difficult situations that 
require faith and humility to approach. Instead, they can be saved in a moment, just like every conversion we 
read about in the early church (Rom 10:9-10). The result will be a greater emphasis on faith as the foundational 
stepping stone for a new life in Christ, which is most fitting for the new convert, even as they are instructed by 
the apostle Paul to desire the sincere milk of the Word as babes in Christ. This will result in less 
misunderstanding in the convert's experience in some of the following ways: 

(a) A more balanced perspective on faith and works, understanding the priority of faith 

Since "without faith it is impossible to please [God]" (Heb 11:5), the first thing we must emphasize to 
the convert is not any external element of obedience, which will necessarily/o//ow a true and living faith (such as 
the work of restitutions), but rather we must build the foundation soundly on the principle of being saved by 
grace through faith. The value of works in the equation of salvation will be clearer (which works are empty of 
any saving power), versus the timing and necessity of works after faith comes (which works will determine the 
Christian's reward in the judgment, and will help give assurance that salvation is indeed genuine as fruit is 
manifested in the person's character and life). 

By clearly delineating the components of a true biblical conversion, such as the place of repentance with 
its proper fruits, the nature and timing of regeneration, the nature of faith as a gift from God (Eph 2:8), the 
outward expression and communal experience of baptism and its proper place in the life of a believer, and the 
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continued work of the Holy Spirit in mortifying the members of our body to fight sin, we will set the convert on a 
very safe foundation from the start (which will in turn aid in their future growth). We notice that even the 
disciples themselves experienced very deep anxiety and doubt about their faith, though they had walked with 
Christ in the flesh for three years and done the most marvellous miracles during this time, and had experienced 
His most tender and intimate shepherding; despite all this, in that solemn moment during the Last Supper when 
Christ declares that one of them would betray Him, they all doubtfully ask, "Lord, is it I"? It would do us well to 
ponder this in light of the tenderness of new Christians. 

(b) A clearer understanding of the believer's relationship to sin, especially in new converts 

Less despair and confusion will result concerning the fact that new converts will still sin and that all 
Christians do in fact sin (1 John 1:8), but they are no longer servants and slaves to sin (Rom 6:18). This can be a 
very tricky time for a new convert, who thinks perhaps they might not be saved when they stumble and fail in 
some area or other; they look to themselves and their experience with sin, rather than focusing on Christ and His 
sufficiency to empower them to conquer sin, and to be "more than conquerors." Unbelief or doubt can destroy 
many a strong, mature Christian's vitality and power in their walk with the Lord; let us remember Bunyan's 
Pilgrim, who when he had through a foolish error gone astray from the straight path to the Celestial City, was 
captured by GiantDespair and imprisoned in Doubting Castle, where he suffered greatly at the hands of the cruel 
Giant, until he realized that he held the Key of Promise to release him. How much more would this destroy an 
infant, whom the Giant could easily crush, seeing that an infant is not educated in all the varied hardships and 
dangers of the Christian life, all the deceptions and schemes of the Enemy, and even the depth of the trials and 
testing God Himself sends our way. 

We can say with certainly that even the greatest saints have had doubts about their salvation or their 
relationship with the Lord, felt they were abandoned by God, and bewailed themselves due to some serious sin 
they fell into, as is plainly evident throughout the Scriptures (see Lam 3, Psalms 38 and 42 and 73, not to 
mention the lives of every single flawed hero in the "hall of faith" in Hebrews 11). Unbelief and doubt are sins 
just as much as adultery or murder can be called sin; they grieve the Spirit of God and can hinder our usefulness 
in God's work and His ability to work in us, as evidenced by the cities where Jesus could not do many mighty 
works because of their unbelief (Mat 13:58). If this be the case with mankind, we should take heed we do not 
add any stumbling blocks to make the journey more difficult for young Christians, for we would not want that 
dire pronouncement to fall upon our heads which the Lord gave concerning offending "little ones." (Luke 17:2). 

(c) More assurance of salvation will result from a Christ-centred focus, not a self-centred one 

More assurance of salvation will naturally follow, giving them the confidence that the same Christ who 
began a good work in them (not them producing good works themselves) will complete it until the day of the 
Lord Jesus (Phil 1:6). The focus becomes less on sin and the self-life and difficulties which occur in every heart 
— for the Spirit lusts against the flesh, and vice versa (Gal 5:17)— and instead focus more on Christ's power to 
save completely and wholly, and His ability to empower us to work the works of righteousness that please Him. 

Our current practice takes an event which is by nature non-experiential (that is, at the exact moment a 
person receives the Holy Spirit, there is not necessarily any noticeable physical sensation associated with it) and 
instead attempts to make it something which is experiential (and falsely so). But when the prayer is uttered over 
the convert, making it seem to them like something should be felt at that very moment, we lead the new convert 
into expecting a false experience; something that is not meant to occur in an experiential way is being set up 
contrary to God's Word. Because of this, many have experienced doubt about whether or not they truly received 
the Holy Spirit, because they did not feel anything happen. This can lead to false sentiments in the heart which 
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may grow into greater fears and even questioning one's salvation, a burden which is totally unnecessary and 
which will be eliminated in thetransition to a more Biblical practice. 

(d) An emphasis on the role of the Holy Spirit will become central to the believer's spiritual life 

Perhaps the greatest benefit in all this is that we can teach people the proper focus on the role of the 
Spirit in a person's life from the beginning of God's work of grace in their hearts. Neglect of this doctrine can 
result in devastating defeat, despair, and can create fertile ground for the Devil to sow seeds of doubt, getting 
tender plants in God's vineyard to believe they are indeed still just weeds in the garden of sin. Even as a new- 
born babe is frightened and startled at the sudden appearance of many new objects and sights and experiences 
in life, so too the new Christian is at risk of being overwhelmed and frightened, or manipulated by Satanic lies. 
Even as the mind works through the implications of one's faith, experience must follow in order for maturity and 
growth to ensue. Satan is most cunning in sowing seeds in the hearts of spiritual younglings; like Herod, who, 
when hearing of the birth of Jesus, immediately ordered the slaughter of the innocent children, so too Satan is 
quick to attempt to destroy the life of Christ in spiritual babes. 

XV. Future Practice — Some Practical Improvements 

In lieu of the current ceremony that holds a special place in baptismal services, it would not only be 
wise, but also extremely beneficial to the church, to replace the current erroneous practice with one that is more 
in line with the models given in Scripture for the laying on of hands. 

By highlighting the errors in the doctrine of the ACCN, this essay in no way negates the fact that many 
brethren have received genuine blessing during the time the elders have laid hands on them. This can be 
explained simply, because laying on of hands is a very real Biblical practice and one that is often neglected other 
than on one's baptism day. By employing this type of spiritual practice, even though our theology has some error 
in it, God nonetheless honours the faith of those involved in using it as a means of genuine spiritual blessing. In 
this way, it makes perfect sense that through the laying on of hands, many converts have felt a special blessing 
and empowering, and have felt as it wereon a mountaintop experience of faith following their baptism day. Thus 
we can see that even greater outpourings of blessing may attend us as we align our practice more accurately to 
the Word of God. 

Laying on of hands has a diversity of functions through the Old and New Testaments. Some of these uses 
include the following: 

Old Testament Uses of Laying On of Hands 

a) It occurs as a symbol of benediction (Gen 48:14, Num 6:27). 

b) It occupied an important place in the sacrificial system (Ex 29:10,15,19; Lev 1:4,11, 3:2,8,13; 8:14-18, 
16:21, 2 Chr 29:23). 

c) Witnesses laid their hands on the head of a person charged with a capital offence (Lev 24:14). 

d) The tribe of Levi at their dedication received imposition of hands from representative members of the 
other tribes (Num 8:10). 

e) Moses appointed Joshua, to be his successor in the same manner (Nu 27:18,23; Deut 34:9). 
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New Testament Uses of Laying On of Hands 

a) Our Lord used it in an act of benediction (Matt 19:13,15; Mark 10:13,16; Luke 18:15). The blessing of 
the ascending Lord was given to the Eleven in the manner prescribed to Aaron (Luke 24:50). 

b) Our Lord habitually laid His hands on the sick as a sign of healing (M att 9:18; Mark 5:23, 6:5; 7:32, 
8:23,25; Luke 4:40, 13:13). This practice was continued by the apostles and their followers (Mark 
16:18,Act9:12,17). 

c) The Apostles used the laying on of hands with prayer in the act of imparting the Holy Spirit and 
various spiritual gifts (Ac 8:17,19; 19:6). 

d) The imposition of hands was also used by the Apostolic Church on certain occasions when members 
of the Church were set apart to a particular office or work (Ac 6:6; 13:3; 1 Tim 4:14; 2 Ti 1:6). 

The method described in Acts 13:1-3, as well as those passages where the laying on of hands resulted in the 
impartation of gifts (as in Acts 19:6), could be best adapted to align our current practice to a truer Biblical 
model. In place of imparting (as we currently assume) the Holy Spirit to the believer, we could instead entreat 
God to grant a number of important spiritual blessings upon the convert, all of which come directly from the 
history and practice of laying on of hands throughout the Bible. The ceremony would remain essentially the 
same, except that the content of the prayer of the elders would be changed to include: 

1. Prayer for blessing upon the new convert. 

2. A sending out and appointment for the purpose of the Great Commission of Our Lord Jesus Christ, 
which is the duty of every Christian to obey in carrying the light of the gospel in our speech and 
conduct as a living message of hope. 

3. Prayer for spiritual enablement in serving and building up the body of Christ. 

4. A prayer for protection against the schemes of Satan, the allurements of the world, and the 
deceitfulness of the flesh and sin. 

5. Asking God to grant whatever spiritual gifts the Holy Ghost would choose to impart to the believer at 
this time, and grant them a greater measure of faith. 

By keeping this important ceremony in place, but aligning ourselves more closely with the Scriptures, we honour 
God and give Him the opportunity to pour out His Spirit in blessings in the properly prescribed ways given in the 
Bible. Through this commissioning and blessing service, we send out new disciples into the work of the Lord 
with the full confidence that they are operating in God's blessing, and we open the door for God to appoint men 
and women to the many offices and functions they are gifted to within the operation of the body of Christ. 
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XVI. Closing Prayer 

It is the prayer of those who believe in the soundness of this essay, who feel called to contend for the 
faith once delivered to the saints, and to give heed to the doctrine and teaching of the apostles, that this essay 
would be prayerfully considered, and that the Scripture would stand alone as the supreme authority for the 
foundation and doctrine of the church, laying aside the traditions of men in light of the pure Word of God. Our 
doctrines should shine as the precious stones that adorn the walls of the New Jerusalem; there ought to be 
nothing foggy or unclear in them, so that the gospel be not distorted as its light passes through them, and as we 
attempt to apply spiritual truths to ourselves. Let us take heed to the apostle's warning, which in context speaks 
of those building the church: "If any man defile the temple of God, him shall God destroy; for the temple of God is 
holy, which [temple] ye are." (1 Cor 3:16). 

May we be found of Him in peace, and not in fear of the fire which shall try every man's work, especially 
how and with what materials he has laboured to build the church of God. 

To the glory of God the Father, the Lord Jesus Christ His Son, and the Holy Spirit. 

Amen. 
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XVI I . Samuel Froehlich On the Laying On of Hands 



With baptism was connected the laying on of hands, an act of blessing in the name of the Lord. Such wishes of 
blessing performed by the laying on of hands Paul also called prophecies, e.g., (I Tim. 1:18) 

Baptismal Truth, pg. 244, 
pg. 178 of 1977 {Complete Writings of Samuel Froehlich, PDF version) 



Apostles and prophets are the foundation of the New Testament. There are two kinds of first principles, those of 
the Old Testament and those of the New. Those of the Old Testament pointed beforehand toward Christ; those of 
the New Testament preached and proclaimed Him (chapter 5 :11) . Paul says which prophets he meant; they are 
chiefly those of the. New Testament, who preached the word to the building of His house. The apostles were the 
next to Christ— they could dispense the Holy Ghost by the laying on of hands, they could forgive sins, work 
wonders. Apollos was a prophet like Barnabas but with the exception of the thirteen (with Paul) , there were no 
other apostles and also will be no others. 

Epistle of Paul to the Ephesians, pg. 73, 
pg.227 ofl977 (PDF) 



Only the apostles had power by their prayer to impart the gift of the Holy Spirit by the laying on of their hands. 

Epistle of Paul to the Ephesians, pg. 267, 
pg. 319 of 1977 (PDF) 



It is however fortunate that infant baptism is nothing but a deception from which one, by repentance, faith and 
baptism, must free himself so as to, in Christ, make a beginning with a new foundation, wherein the believer is 
espoused to the risen Christ. The laying on of hands is connected with baptism for the dedication of the new 
temple of God, that God may enter therein and take possession after the devil has had to depart. 

Meditations on the Epistle to the Hebrews, pg. 201, 

pg. 1489 of 1977 (PDF) 



On the laying on of hands to receive gifts of the Holy Spirit 

Here Paul makes a clear distinction between the gifts and the offices in the church. He ascribes the distribution 
of the various gifts to the Spirit, but the distribution of the various offices to the Lord. The Spirit gives His gifts to 
whom and as He will. This does not require any special laying on of hands in order to possess a gift of the Spirit. 
But the Lord bestows and distributes the offices to whom and as He will and this requires a special call to a 
servant who has been found faithful. 

Evidence, pg. 93, 
503 of 1977 (PDF) 



The PDF version of the Complete Writings of Samuel Froehlich is available for free from Apostolic Christian 
Publications at the following website: 

http://www.acpublications.org/ Materials.asp?G=401&gn=Froehlich%20Writinqs&MID=400 
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XVIII. Abstract 



Vincent Joseph Cancilla, "The Doctrine of the Indwelling of the Holy Spirit", Apostolic Christian Church 
(Nazarean);July,2011. 



Abstract: This essay examines the doctrine and practice of the Apostolic Christian Church (Nazarean) regarding 
the laying on of hands by the elders as a requirement for a person to receive (a) the Holy Spirit, or (b) the 
"sealing" of the Holy Spirit. The thesis for this paper is found in the Epistle to the Romans, chapter 8, verse 9b, 
which states: Now if any man have not the Spirit of Christ, he is none of His. Using Romans 8:9 as the basis for 
the doctrine of the indwelling of the Holy Spirit, the following points are proved exclusively from the Scriptures: 

1) It is impossible for a person to be saved in the post-Pentecost church age without the indwelling of 
the Holy Spirit. 

2) This indwelling of the Spirit occurs instantaneously at the time of conversion. 

3) There can be no delay between a person receiving Christ in faith and receiving the indwelling of the 
Holy Spirit. By this baptism of the Spirit a person is added to the body of Christ. 

4) Any person who does not have the Spirit of Christ dwelling in them is not His; they are still in the 
flesh, and therefore under the condemnation of the law of sin and death. 

5) The current ACCN usage of passages in Acts 8:17 and 19:6 are taken out of their proper cultural, 
historical, and prophetic context. The ACCN application of these texts is exegetically flawed from an 
intra-Acts perspective, and also cannot be properly harmonized with the teaching in the epistles of 
the New Testament. 

6) The ACCN application of the passages in Acts is partial, because only certain details of the narrative 
are followed literally, while others are arbitrarily disregarded. 

7) The current ACCN doctrine necessarily implies an intermediate state from the time a person is 
converted, to when they receive either (a) the Holy Spirit, or (b) the sealing of the Holy Spirit. This 
implied intermediate stage directly contradicts the bulk of New Testament teaching outside of the 
Book of Acts. 

8) Using examples from the period of Christ's earthly ministry up until Pentecost (the disciples, the 
thief on the cross, and Zaccheaus) as models for conversion is erroneous, because it violates the 
reason for God's varied methods of dealing with people pre and post-Pentecost. 

9) The terminology used about the sealing of the Holy Spirit is incorrect. The Holy Spirit is not sealed 
by the laying on of hands; rather, He Himself is the seal and the down-payment of the believer's 
inheritance in Christ. 



It is my prayer that this essay will be considered with the same humility and submission to God's Word that 
accompanied the writing of it. 



